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existence was of its very nature evil and illusory; he
did believe in a loving Father behind all and over
all, and in the eventual prevalence of good over evil;
and it is just this belief in the goodness of the net
result that distinguishes the optimist from the pessi-
mist. A Jew in his optimism, he differed from con-
temporary Judaism in his more spiritual conception
of the coming Kingdom of God on the one side, and
of the radical evil of Satan's domination on the other.
It was with sin rather than with its penal conse-
quences, with justice rather than with its rewards,
that he was preoccupied. Yet the sharply defined
dualism of temporal and eternal, bodily and spiritual,
as recognised by later Christianity, is not traceable in
his teaching. Body and soul are to be cast into Hell-
fire, body and soul are to sit at meat in the Kingdom
of God. He is the redeemer of a fallen humanity, a
fallen world, not of a world radically evil. It was from
the East, and through the Gnostics, that later Chris-
tianity imbibed the conception of a radical antagonism
between matter and spirit, and learnt the phrases,
while endeavouring to deny the principles, of a
philosophy which makes the visible world the crea-
tion of the Devil, and not merely, as Christ taught,
his usurped dominion.

The strength of Christ's optimism lies in its refusal
to admit an eternal and necessary " unreasonable-
ness " in the sum of things, in its faith in an ultimate
oneness, goodness, reasonableness, notwithstanding
all appearances to the contrary. Its weakness is in
its attempt to explain those contrary appearances.
The explanation was more credible when every
physical evil was explained as the effect of diabolic